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Me1 Hashiloach - Leviticus - Vayzkra - 1 azria Metzorah
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God spoke to Moses saying, speak to the children of Israel saying, a woman who seeds and gives
birth to a boy...

(Isaiah 66:9) "WIill I labour and not give birth?" says God. "When I birthed did I stop?" says your
God.

To begin with, the verse speaks in the future tense, Will I labour ... and afterwards it speaks in the
past tense, when I birthed did I stop? Because n the beginning, when a person starts drawing
himself close to God, then God hides His light from him in order to test his desire, until his heart
breaks because he sees his own faults. And he merits, thereby, that God reveals to him more and
more Torah, even greater than his desire, because God gives him a full measure.
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This 1s the meaning of the phrase, "Will I labour" meaning, if, in the beginning of his desire to grow
close to Me I break his heart by hiding My face from him in order to increase his prayers, and in
order to test him, so that he merits salvation, will I not give birth? The future tense because when a
person 1s in that state of despair, he does't believe that he 1s ever going to give birth and merit
salvation, due to the powerful concealment of God's face.
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The future tense because when a person is 1n that state of despair, he does't believe that he 1s ever
going to give birth and merit salvation, due to the powerful concealment of God's face. And then,
afterwards, when he has merited the salvation with tremendous abundance, he sees clearly how
God was with him from the beginning to the end. which explains the last part of the verse,'when I
birthed did I stop?" Because the person realises that there was never a complete concealment of
the divine face, even to start with when he was in despair, that was also God's work, God's doing.
God used it to build the salvation out of it, out of the concealment.
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It 1s written (I Chronicles, 28:9), "If you seek Him, He will make Himself found to you." Surely if a
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person merits to find God, then it's obviously not accidental, God obviously set it up from the
beginning of his existence, to reach this level of salvation. Still, from the person's point of view, he
has a choice as the verse says, "if you search for God". This 1s a great mystery.
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This 1s also the mystery of this parshah, "the woman who seeds and gives birth to a boy..." It 1s
mmpossible to plumb the depths of this matter, because it 1s 1llogical that through a person’s
powerful desire there should be born a salvation that appears to be accidental! And that it depends
upon your free will - that can't be, because the truth 1s that true salvation has been ordaied from
before the creation of the world, and it comes from God.
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And this 1s the meaning, "she gives birth to a male" which refers to the salvation that has been
ordered from the beginning of creation.
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A man who will have in the skin of his flesh etc.

In the Zohar we learn, (Vol III 48a) How many names does the human have? And Adam is the
highest. What this means, 1s that there 1s the name man-Zs/2 which corresponds to the name
woman-ZIsha. Isha refers to the person who cannot overcome the desires of her heart. Ish refers to
the person who although they are flooded with desires and longings, yet they are still capable of
ruling over them.
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But the word Adam refers to someone who 1s above all the desires and lusts. Someone to whom
the only desires which are allowed to enter are those which are the desires of God.

7% RITW 9272 °ND2 1297 pYm X0 21 12 R12° XYW MINEIT MTANT 92 Y KXW RITW 070 07X PR
R 7h

Now, when we look at the chapter dealing with the leprous plagues, it begins with the phrase, “And
a Adam-man, who has in the skin of his flesh a leprous mark.” The reason is because the leprosy 1s
a result of the flaw in the character in that the person allowed themselves to indulge in rage. This
particular flaw can be found in greater people because they have so little pleasure from this world.
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And all the good things that are stored up for them to enjoy in the world to come are hidden from
them in the present.
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The way to deal with the rage 1s to accustom oneself and to empower generosity of spirit.
Generosity of spirit has three facets: the first 1s to cultivate the desire that Gods abundance flow to
the world 1 general, to every Jew.
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The second level is to be generous even though the fact that his neighbor receives the abundance
means that he himself will have less, to hold on to one’s generosity of spirit in spite of that fact.
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The third level 1s to hold on to one’s generosity of spirit even if the abundance flowing from God 1s
only going to his neighbor and not to him. Even if nothing of the abundance 1s going to flow in his
direction, to take pleasure in the abundance that flows to another. This is the meaning of the verse
(Proverbs, 22:9) He who has a generous eye will be blessed.

It really means that generosity is its own blessing. Someone who feels blessed by generosity even
when that generosity 1s not flowing towards himself, but can take pleasure from what God pours
upon his neighbor, and the fact that his neighbor receives satisfaction.
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And he shall be brought to the Cohen...

As we learn in the Zohar, (Vol 111, 49b) It is as it says... (Exodus 27:2) " And the staves shall be
brought into the rings..." what this means is that the Cohen/priest 1s a metaphor pointing toward
fear of God and worship. As it is written (Malachi, 2:5) “I gave them (to him) for the fear with
which he feared Me, and was afraid...”
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What this means, is that the Cohen/priest has to have serenity and presence of mind in everything
that he does, great or small. Looking at things to decide whether it is the will of God. And this is
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something that exists within every individual Jew. The ability to decide whether an act 1s the will of
God. The difference being that in most Jews 1t can only be found occasionally when a person 1s
worshipping God or performing a mitzvah commandmen, or similar things. Then, every individual
1s a Cohen/priest. As Rashi explains on the verse (Gen. 49:28) "all these are the tribes of israel"
Rashi comments that each tribe contains all the others.
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And this 1s the meaning of the Zohar, It is as it says... And the staves shall be brought into the
rings. That a person has to bring himself and insert himself into the character of the cohen within
himself. Meaning into awe and worship. To constrain and constrict himself as much as 1s necessary
when begining the healing process. Since there 1s a flaw at the root of his life force requiring
treatment at the source.
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And he sends away the living bird on the fields ...

We learn in the Mishnah (Negaim 14:2) "he does not turn his face to the sea, nor does he turn his
face to the desert, nor does he turn his face to the city, but he faces the fields"

The meaning of this Mishnah 1s that the sea and the desert refer to both fear and love. And city 1s
also a metaphor for fear. As it is written in Daniel 4:20, 'I saw in the visions of my head upon my
bed, and, behold, I V’Kadish - a watcher and an holy one came down from heaven.
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And now, after having been shown salvation, because God has healed him at his source, he no
longer needs to constrict and constrain himself and 1s permitted to spread out and let go of
boundaries because that 1s the metaphor of the field. it suggests spreading as we learn in the Zohar,
(Vol. 1. 122a) there are different sorts of fields, as it 1s written "and Esau was a man of the field" and
there 1s another sort as it is written "like the fragrance of the field blessed by God". Understand this.
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And the Cohen/priest will look and behold, the leprosy has been healed from the leper.

We learn in the Zohar (Vol III 49b) “the cohen” when used without additional adjectives refers to
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God". What this means 1s that when God looks into the individual Jewish soul there 1s an
automatic healing that occurs and all the flaws in the character are fixed. Because being scrutinized
by God 1s already a benign thing.
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