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These are the laws that you should put in front of them.

The reason the chapter does not begin with the sentence "And God spoke to Moses" as it does

with all other commandments, is as follows: Here we are talking about judgments, Din, and when it

comes to judgment there 1s no difference between great and small. (Between someone at the level

of Moses, and us at our level).
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It's similar to when the king comes to review his troops, when all officers stand in line from the
lowest private to the highest general. Everyone 1s under review. We read in Isaiah 56:1, "Guard
justice and do kindness, for My salvation is close in coming." The Hebrew word Shimru, to keep
or guard, suggests patience and forbearance. God asks that no Jewish soul complain at God's
Midot (characteristics). Why does God not help me to worship Him properly? God knows that I
long for it and for Him. Why doesn't He help me immediately?
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About this 1t 1s said, "Guard justice and do kindness," meaning that a person should cleave to God
with kindness and simplicity and not complain. And then, the second half of the verse comes true
"My salvation 1s close in coming'. Which 1s to say that God will reveal to us the order of creation
and the ways in which He deals with us i exile. He will comfort us and we will see how God does
not mislay even the least of our desires and the pain that we have suffered in our worship of Him.
And as we learn in the Zohar, Vol. I1, 150B, "No good desire that a person has 1s ever lost."
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And every deed that a man does, even if 1t appears at the moment to be a small act, God will make
it grow and develop greatly in the future.
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Behold, in this week’s portion, God teaches us how we have to purify and cleanse ourselves so
much that our goodness spreads and possesses all our belongings until they, too, are filled with
goodness, and it becomes impossible for them to hurt a person. That explains why, when a
person's belongings, possessions or property cause damage, the owner 1s obliged to pay the
damage. Because it grew out of the fact that he, himself, in his soul, i1s not pure and that's why his
property 1s capable of damaging someone, or stealing from someone. Because if the heart of a
person 1s pure, then his property 1s incapable of causing harm. As we find i the Talmud, (Ta'ant
25a), with the goat of Rabbi Chanina ben Dosa, that came back with a bear cub speared on its
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horns. This 1s what we learned in the Talmud (Berachot, 16b), slaves and maidservants are not
given honorifics, but the slaves and maidservants of the house of Rabban Gamliel were given
honorifics because they were important. This 1s to say that because the holiness of Rabban Gamliel
spread to infuse all his belongings, and they acquired his goodness.
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The distance between Parshat Yitro we read last week and Parshat Mishpatim we read this week, 1s

the distance between the highest roof and the lowest cellar. In Parshat Yitro we read about the

revelation on Sinai, and our acceptance of the Torah, and our closeness to God. Whereas this

Parshah/Portion begins "If you purchase a Jewish slave" which assumes he went and stole and was

convicted and was sold by the courts to pay off his debts.
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The truth 1s, one might well ask, "how come the text does not tell us details of his sin, only his
restitution?" The Hebrew word for "buy" 1s tzkneh, Tikun means fixing, so the verse may also be
read, "When you fix the Jewish slave". Although though we are not told any of the details of his
theft.
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The thing 1s like this: in this chapter, we begin the world of fixing, which reflects the coming of
Adam Harishon - Original Man, into this physical world, to fix his sin. We learn in the Zohar,
(Vol. IIT 83A), Original Man had nothing from this world. After he sinned, though, he lost his light
and shrunk and required another body.
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What this suggests 1s that a person comes into the world, in this body, to fix the original sin. And
we learn in the Tikkunei Zohar (Tikkun 19 p.p. 42a), "the original human created by the Prime
Cause 1n the Divine likeness, 1s hidden and concealed. His body was taken away when the Prime
Cause removed Himself.'
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The second human sinned in the thought.
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The third human sinned in action. And so the Parsha/Portion begins from the world of fixing,
from the moment Adam Harishon/Original Man, comes to the world. This is what 1s meant by the
phrase "And he 1s sold for his theft" and this 1s the meaning of the verse "when you buy/fix a
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Hebrew slave".
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If a man lie in wait for his friend to kill him with trickery, from My altar shall he be taken to die.

The reason why the Torah tells us that the murderer should be refused sanctuary, and that even
from the altar he shall be taken to die, is as follows: There are many kinds of sin and anger. There
1s a person who 1s angry for a short time and commits an act out of his rage. About such a person,
one may find some defense with which to justify the act. One might argue 1t was an act of passion.
He was overcome momentarily with an overwhelming desire to act out his rage. Similarly, there
are many types of acts that can be justified and rationalized and defended this way.
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But when a man lies in wait to kill his friend with trickery, which is to say that he nurses his
grievances and hoards his rage, and stores his sinful thoughts, the Hebrew word "ormaf" which we
translated as trickery can also be translated as a stack, that the man makes a haystack from every
blade and scrap of rage that he gathers, and stores it, bit by bit, to fix it into his heart, as a source of
rage with which to empower himself to the act of murder.
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It 1s about this that the Torah tells us "from my altar shall he be taken to die". Even a tzaddik, a
saint, a God-worshipper, who does this, will find that all his merits have evaporated and none of
them will defend him or speak up for him, because this type of rage has no place among Israel, at
all.
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He that smites a man, so that he die, shall surely be put to death. And if a man lie not in
wait, but God cause it to come to hand; then I will give you a place where he may flee.

We learn in Rashi, (ibid) Why would such a thing go out from God? What happened 1s this,
previously one of them had killed someone accidentally, while the other had already killed
purposely. God brings about that the first kills the second.

The world's question 1s well known. How did the first one kill by accident?

It seems to me that it can be explained thus: It 1s written, (Psalm 145:14) 'God 1s supporting the
fallen, and raising up all who are bowed down'. There are two sorts of people mentioned in the
verse, the fallen and the bowed.
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Someone in whom the quality of rage or evil lust 1s rooted, when he allows it to come out into the
physical world as an overt act, he 1s called 'fallen'. If it hasn't yet been acted out he 1s called 'bowed
down', because his heart 1s crushed and enslaved to the desire.
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Now it 1s written (II Samuel 14:14), For we must die, and are as water spilled on the ground, which
can't be gathered up again; however God does not take away life without thinking thoughts whereby
he who 1s banished not remain outcast from Him.

God devises ways that no person be banished, therefore, God brought it about that this man killed
someone by accident. Which doesn't mean that he had already killed someone previously by
accident, but rather that he has this potential flaw in his heart. Rage, and a murderous tendency.
Now the one who killed previously purposely, refers to someone who allows his tendencies to be
acted out, and truly kills someone. And God, here, gives them both an opportunity for
completion. The one who kills on purpose 1s put to death, and the one who kills by accident 1s
forced into exile. And this 1s the meaning of the phrase ‘and God brings it to hand’.
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This 1s what God does in order to help a person. For so long as his evil thought is never acted out,
1t never occurs to a person to repent. But now that God has brought it about that he killed
someone accidentally, and his hidden propensity has accidentally turned mto an action, even
though the person who was killed needed to die, the person who killed him by accident starts to
search for a cause. How did this happen? How did it come about that a life was taken by me,
accidentally. Surely it can only be that I have some murder in my heart? and through this he does
1" shuva repentance.
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And you will worship (Adona-i Elohe-chem) the Lord your God, and He will bless your

bread and your water.

The Hebrew text of the verse begins in the plural, and ends in the singular. This 1s explained with a
commentary to the chapter of Vayera, in Genesis (22:12): God said now I know that you fear God.
As we explained, the difference between fear of Elohi-m - God and fear of Adona-rthe Lord,
because fear of Elohi-m means that the person is required to constrict himself in some respects
because of his own shortcomings. Perhaps because his heart 1s not yet pure.

And fear of Adona-1, suggests that he needs to constrict himself because of other Jewish people,
even though he 1s competely free of this shortcoming and 1is already completely pure in his heart.
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So, the Torah says ‘you will worship’ in the plural, meaning that you will suffer constriction for the
sake of the Jewish People. And this is why the reward that we are promised by God will go to each
individual, as it 1s written, ‘I will bless your bread" in the singular.
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This 1s also the meaning of the liturgy of the morning service, where we say, "Blessed 1s He who
has mercy upon the earth, blessed 1s He who has mercy on the creatures". The word earth here
refers to the whole Jewish people, because God has mercy on the group first. Thereafter it 1s
written, "Blessed 1s He who has mercy upon the creatures’, referring to every individual.
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Come up to Me to the mountain, and be there.

"T'o the mountain' refers to the end of all the new levels of spiritual journeying. For, to begin with, a
person has to worship God with all his worldly wisdom, in a set order, before arriving at the true
wisdom. Then the verse says ‘and be there’, this refers to that pure place where the Source of Life
resides.
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As it 1s written (Numbers 21:16) ‘and from there to the well’. A person has to pass through all the
steps of wisdom 1n a transitional way. A person has to be aware that the chief place to be, 1s at the
end above all the levels in the place which 1s called "There".
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