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Jacob dwelt in the country of hisfather’s sojourn, in the Land of Canaan.

Thisiswhat’s meant by the verse (Jer. 30:10) Therefore fear thou not, O my servant Jacob, saith
the Lord; neither be dismayed, O Isradl: for, lo, | will save you from afar, and your seed from the
land of their captivity; and Jacob shall return, and shall be in rest, and be quiet, and none shall
make him afraid.

There is another verse, (Joel 3:1) Then afterward | will pour out my spirit upon all mankind.
Y our sons and daughters shall prophesy, your old men shall dream dreams, your young men shall
See visions,

One might think upon observing the world that the actions people take are of their own choice,
while the thoughts and musings that come to them prove that everything comes from God.

It isin these chapters of the Torah that God shows usthat all actions come from God, while
thoughts are subject to free will. It is about the actions a person takes as a matter of choice that
the Talmud says “Everything is in the hands of heaven.” Performance of the commandments or
transgressions are at the hand of God. It isjust that sometimes responsibility is attributed to the
individual who performed the deed. Aswe find in the story of Judah and Tamar where he is
guoted in the text saying, “ She is more righteous than |.” The Talmud says that a voice came out
from heaven saying, “From me. These things came, in secret, from Me.”
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About the dreams of Joseph it was said they were but the residue of daydreams. And that,
frankly, is what the tribes told Joseph after he described his dreams to them.
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When Jacob had his dream he began learning it like Torah, delving into the depths of it to find
the profound message for each of the tribes. They, his children, learned it like Torah, finding
novelty and freshness in the teaching every time. For there is unfathomable profundity of Torah
in that dream. So, when Joseph said, “| too dream precious dreams like those.” they told him he
was merely projecting his unspoken desires to rule over them.
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“How can you compare yourself to our father Jacob. He spends every minute of his day and
night in awe and devotion to God. That’s why he has prophetic dreams at night. He's connected
to God even when asleep. Y ou, Joseph, are no where near such alofty level. All your dreams are
merely projections of your daydreams; you daydream of dominon and glory, so you dream of it
at night too. You have neither awe nor humility.”
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Jacob’' s spiritual path was woven of these two characteristics, of awe and humility. He was
perpetually aware of God’s suprevision; conscious of being in the Presence. Jacob’s humility
was very pronounced, too. In hislife he never felt superior to any creature. He personified the
verse, (Eccl 3:19) For that which befalls the sons of men befals beasts; the same thing befalls
them: as the one dies, so dies the other; yea, they have all one breath; for a man is nothing above
a beast: for all is vanity.

The Hebrew word AYIN - nothing suggests that in fact there is nothing between the man and the
beast. It is only God who distinguishes among them, no human could prove the preeminence of
man over beast.
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This is the meaning of the verse, Jacob dwelt in the country of his father’s sojourn. The Hebrew
for sojourn uses the word Magor - suggesting awe and fear, while the Land of Canaan contains
the word Hachna' a - suggesting humility.
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Jacob wished to live in serenity. The type of serenity Jacob desired is acquired when someone
frees himself from having to enter grey spiritual areas, actions with an unpredictable outcome.
When someone tries to ensure that nothing they do will ever transgress the will of God it is that
they are trying to live in serenity.
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S0, God told Jacob that so long as he inhabits this earthly body it is impossible and undesirable
to attempt to live so carefully and circumspectly, in awe and humility. Because God wants
human action, because in this world we have to live in love; in actions whose outcome is not so
predictable. That’s why it is only for the future that the prophet Jeremiah promises: Jacob shall
return, and shall be in rest, and be quiet, and none shall make him afraid.

The Hebrew word Shav - Rest suggests pleasure, asin verse (Psalm 23:3) He restores my soul...
Suggesting the pleasure which comes of serenity and Torah.
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Shall be in rest: suggests Shabbat, as in the verse (Isaiah 60:31) Strangers shall stand and feed
your flocks, and foreigners shall be your plowmen and your vinedressers.
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and be quiet: suggests peace of mind, without having to worry about conflict and change.
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and none shall make him afraid: suggests that even in sleep he will be connected to God, he will
not have to be afraid of being distanced or rejected by God.
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This then was the contention of the tribes against Joseph. That he was attempting to conduct his
life in the same manner as his parents, in awe and in humility. As it is written in the Midrash the
facial appearance of Joseph resembled the appearance of his father. Precisely because he copied
these two characteristics, awe and humility in order to walk in serenity. That’s why the text tells
us he was a Ben Z'Kunim - child of hisold age. It’s actualy a reference to Isaac, Joseph’s Zaken
- Elder. Joseph was his grandfather’ s child, because his grandfather Isaac’s chief characteristic
was Gevurah - Fear. In his humility he resembled his father Jacob.
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And because he was attempting to walk in that spiritual path, God walked with him in a similar
vein, holding Joseph to particularly high standards, judging him down to a hair’s breadth.
Because even though these characteristics are good and noble they show a lack of faith in God's
goodness. One has to have some trust in God's supervision of our individual deeds. For if we
rely upon our own meticulousness and attention to detail we will never create something that
lasts forever. Because, even though Joseph succeeded, with his self discipline, to create
something great; For al the kings of the Kingdom of Israel who were descended from Joseph are
called great, as we learn in the Midrash; Even great men wear sackcloth as we see from King
Jehoram who wore sackcloth. Nevertheless it says about them that it will not be forever. Eternity
is not their lot or portion. Eternity belongs to the Tribe of Judah alone. For though Joseph
established, with his own saintly behavior, his dominion through the six thousand years, eternity
is still not his. Something to last forever belongs to Judah.
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Joseph never ceased complaining about it. Why is it that everything Judah does is agreed to by
God, succeeds at God command, while with me, Joseph, God is particular and exacting to a
hair’s breadth?
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So, God showed him through the metaphor of the dream of baker and butler, Pharaoh’s two
ministers how he was mistaken. Every king has a chief baker and a chief butler. And it was only
right that the butler not be punished if a fly was found in the king’s goblet. Who can protect
against a fly dropping of its own accord into the goblet? The fly is a living thing with a life and
volition of its own, no one can ever be sure they have prevented afly flying into the wine.
Perhaps the fly arrived in the moment after he put the goblet into Pharaoh’s hand?
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But the chief baker. Not so. If there isa stonein the bread then he has no one to blame but
himself. Stones dont make their own way into the flour. The baker should have been more
careful,
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S0, God showed Joseph that he is the chief baker of God, because placed him that position, in
clarity and purity to oppose Esau. So that Esau never be able to point and say that there is no one
on Jacobs' s sid who is pure and unsullied. Asit is written. Jacob’s house is like fire, Joseph’'s
house is like flame and Esau’ s is like straw. God gave Joseph the strength to overcome any
temptation and blandishments of his desires. Therefore if there was any fault in him it was his
own fault. He had no one to blame. It was only out of God'slove for him that he placed a
substitute in place of Joseph, as it is written (Isaiah 43:4) And | put a man in your place. Thisis
how God Joseph to understand the matter.
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Judah corresponds to the Chief butler. King David was known as the Royal Jester. Whenever
there were libations of wine it was King David’s psams that were sung.
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Frankly, in the story of Judah and Tamar as with al the stories concerning the Tribe of Judah,
God gave them such powerful desires it was utterly impossible for them to escape the act. Asthe
Midrash tell us at the story of Tamar, that the angel of lust came down and forced Judah to
commit the act. So he was not to blame, he was not responsible for the action or the decision to
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act. That’swhat it isto be the Royal Jester. It means to allow oneself to be vanquished by God.
As David said, (Psalms 51:6) In order that Y ou be proven righteousin Y our words.

About which the Talmud says, (Sanhedrin 107a) King David said to God, “To whom is it more
fitting to look righteous, the master or the dave?’
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This is the meaning of the verse (Isaiah 11:13) Ephraim will not envy Judah, nor will Judah
besiege Ephraim.

Thefact isthat these two tribes are constantly at odds with one another. Because the Life Force
rooted in Ephraim by God makes him him go straight to the point of law relevant to every act,
without deviating from it. And therefore, when the Torah warns the Jewish people not to stray
from the path of the Torah, it uses the warning (Amos 5:6) ‘ Seek God and live, lest like afire
sweep the House of Joseph...” So it'sawarning to Israel to be careful that the House of Joseph
not be provoked into opposition.
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Now the life force of Judah consists of constantly looking towards God, and to find in every act a
deeper meaning, and not to focus so much on how the law is shaped, but in looking to God in
every act. Judah asksto be shown the deeper truth because it is possible that even though the
Torah law makes arule, it isonly so because the plaintiffs argue a certain way, while it isn’t
realy truly true. Perhaps one of the plaintiffs is lying, as we find in the Tamud (Nedarim 25a),

in the story of the canes belonging to Rava. (There was a man who lent money to hisfriend. The matter
came before Rava, who said to the borrower ‘ Pay back your loan.” Hereplied, ‘| paid him.” Rava said, ‘ If so, then
take an oath that you paid your debt.” The man went and brought a walking cane, and put the money inside the cane.
Leaning on the cane he walked into the courtroom to take his oath. He said to the lender, ‘Here, hold my stick a
moment.” They brought him a Sefer Torah upon which he sworethat all monies he had borrowed were paid back
into the hands of thelender. Now, the lender became so angry upon hearing the false oath that he broke the canein

his hands and all the money spilled on the floor, and it was found that the man had sworn truly after all.) And SO it
is with all things.
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And thisis the source of the life force in the Tribe of Judah, to look always to God in everything
and not to act out of habit or conditioning. So that even though he may have acted a certain way

yesterday, nevertheless today he doesn’'t want to rely on himself but asks for fresh enlightenment
to know the will of God.
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And this sort of behavior will mean that from time to time, he has to act against the law because
it isatime to do for God (Psalm 119:126, Berachoth 54a). And so, therefore, these two tribes are
constantly in an adversarial relationship. And in the future, it is written, Ephraim will not envy
Judah and Judah will not oppress Ephraim. But Ephraim will no longer complain against Judah
for occasionally working outside the boundary of the halacha, and will not be pained by it,
because God will show Ephraim how Judah’s Kavanah - Intent was always for the sake of
heaven, and not for his own profit or pleasure. And so there will be peace among them.
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Jacob dwelled in the land of hisfather’s soujourn, in theland of Canaan.

In this chapter we begin the birurin — the sorting among the Jewish people themselves. For until
now, there was Abraham who is rooted in the characteristic of Ahava — Love (i.e. Chesed),
meaning that he sorted all the different kinds of love in the world and purified his own love so
that it was not a love for anything in the world but for God' s desire.
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|saac was born purified in this characteristic, because he was born of Abraham only after
Abraham had already sorted through al the different kinds of love. Isaac’s characteristic was to
sort through all the different sorts of Yirah — Fear (i.e. Gevurah) and to purify and to make sure
that he has only atrue fear of God alone.
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With Jacob, these two characteristics were already well-defined. His whole business, was the
characteristic of Tifferet -Glory, which is the center column and whose purpose isto put both
fear and love in their proper place. Now in the lifetime of Abraham, the true preciousness of the
Jewish nation was never revedled and similarly in Isaac’s lifetime. And so their lifetimes were
spent forging the distinctions between themselves and the nations of the world.
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Jacob was different. He had the twelve righteous tribes, a matchless group without any desire to
stray from God’ s will. So Jacob’s business was birurin - to sort them to discover the order of
precedence — who is first, and who is last. This process was as challenging for Jacob as the
processes of his parents were to them. He thought that Joseph is the chosen, and Joseph thought
so too. And these are the very fine distinctions among the Jewish people, as we shall explain.
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And Judah said, “What profit isthere, in killing our brother?”

We learn in the Talmud (Sanhedrin 6b), ‘Whoever blesses Judah is considered a
profiteer/arbitrator.” What this meansis as follows: The Talmud says (Nedarim 32b) In the
moment when the Evil Desire isin charge there is nobody who can recall the Good Desire.

Because when God is testing a person, he makes him forget the enormity of the prohibition he is
about to transgress, and in which God is testing him. And this is what happened here with the
tribes, when they wanted to kill Joseph. It completely escaped them, what a horrible
transgression they were committing. It was only by using atrick far removed from the Torah
way that they were saved from the horrible crime they were about to commit. Because Judah was
very wise in the ways of the world, he had developed a trick of testing his own reality. He said,
‘What profit is there if we kill our brother? Meaning, although we are agreed that Joseph should
be killed, still what profit or pleasure will there be in it, will our father love us more if Joseph is
gone?
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Now, immediately, when they agreed among them not to kill Joseph, they were struck with
horror at the enormity of the crime they had been about to commit, and how forbidden it was at
law to sentence Joseph to death.
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Now, using this trick of taking a reality check in order for a person to protect himself from doing
something wrong is forbidden. It is only permitted in very extremely trying times when there is
no other recourse. For when a person is supposed to shun evil because it is forbidden, he is not
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allowed to shun evil because of some readlity check that he is taking, only because it is God’'s
commandment. This is the meaning of the phrase in the Tamud, “whoever blesses Judah”
meaning that he favors this trick and he tries to do what Judah did. He is considered a profiteer.
Because Judah also only did this in exceptionally trying circumstances.
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‘Let usgo and el him to the | shmadlites.’

The tribes judged Joseph at the outset as having committed a capital offense so they sentenced
him to death, because he brought an evil report about them to their father. And this sin of
Joseph’s was considered by them to be a cardinal sin, touching the very root of his life, God
forbid, because he was attempting to make a split between them and their father. In their eyes,
this was considered like making a split in the unity of God and the Shechina, community of
|srael. Because Jacob, at that time, was the Tzaddik of Y esod, the foundation of the world upon
whom the World depended. He was in God'’ s place in this world, and they — the tribes- were all
of them Isradl.
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Because they were all included within the word Echad - One, inthe Sh'ma Yisradl, since the
letter Aleph the first letter of the word Echad - One in this sentence corresponds to Jacob. The
Chet (second letter of the word Echad - One) corresponds to the eight sons of the chief wives,
and the Daled (third letter) correspondsto the four sons of the handmaidens.
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And from what they understood, Joseph was trying to split them. It was only Judah in his
wisdom, who said that the law is not clear, or perhaps Joseph is even right, and we are wrong.
That’s why he advised them to sell Joseph, the logic being “let us not do anything with our
hands, but let God continue the process of birurin, sorting and if Joseph is good in the source of
his life-force, then God will surely bring him out of Egypt unscathed and without sin, and
nothing will be lost.”
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And that is why, after that, God indeed sorted through Joseph and tested and assayed him in the
story of the wife of Potiphar. Because the covenant of the flesh corresponds to the covenant of
the tongue, and when he was found to be whole in this aspect, it was discovered that he had
proved his wholeness in the other aspect, and so their suspicion that he had spoken evil about
them was proved to have been wrong as well.
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Judah went down from among his brothers.

The reason Judah went to get married at this time in particular is as follows. When he saw Jacob
refusing to be comforted after the loss of Joseph, and after it was he, Judah who upon whom the
lottery fell to carry the bloodied cloak of Joseph to his father, he was very broken and depressed.
He thought to himself, God forbid, that his hope of salvation was gone and so he went to get
married, saying to himself, perhaps the children | bear will be better than | and from them
something permanent may be built.
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So, God showed him clearly that if, as he believed, someone truly is, God forbid, beyond
salvation, without any Life Force at the source, then even if he bears a hundred children they
wont have anymore Life Force than he did. For with God, the conduit through which the Life
Force flows, that conduit also hasto be alive. Therefore, if it is as you think, then your offspring
will have nothing but a temporary life.
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It wasn't until he realized this that his son, Shela, was born. He named him Shela, meaning, A
Mistake, because he had been mistaken in the matter. That’s why his first two children did not
have the Life Force, while Shela did continue living.
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And Er, Judah’sfirstborn wasevil in God’s eyes.
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Rashi (ibid.) explains that Er feared ruining his wife's beauty through pregnancy, and so
refrained from making her pregnant. Now, Er’'s sin sprang, as has been explained, from Jacob’s
desire to live in serenity, i.e. he wanted to protect himself from entering any areas of doubt. But
thisis not God’s will in this world. That’s why God showed him, “Watch and see the offspring
of your loins who will also try protecting himself with the Kavana - Intention to avoid a situation
that may lead to aloss. The only difference being that his is a loss of something physical. Now
observe and take note how important this matter is.”
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The truth is that Jacob had the same fault, it was only that in him it concerned his worship of
God; adesire to avoid any sort of loss of beauty in his worship. But when a fault like this takes
root and develops to become a characteristic it becomes an explicit sin. And so it was with all the
the ‘thoughts’ of the patriarchs. To them it was a very small matter indeed, but afterwards, when
God does Birurin - Assaying, God may sometimes create something from the thought, a soul or
an individual who will act it out to the full potential. And thus, the Birurin - Assaying may
develop into whatever develops.
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The sin of Onan was this. Aswe learn in the Mishna (Avot 2:1) Rebbe say: What is the proper
way a person should choose for himself? Anything that brings glory to the actor, as well as glory
from the man.

Glory to the actor, means that the act a person does finds favor in the eyes of al observers.
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Glory from the man, means that the deed is a good one, down to the deepest depths of the Life
Force of the person doing it, fitting to the shape of his manhood. (Because the Hebrew word,
Adam - Man suggests a much higher level of awareness that simply Ish - Person. appendix) And
every person hasto look at what he does and make sure that both these criteria are met. Now,
should a person encounter a situation where it is impossible to fulfil both of these criteria, then
we find ourselves in the argument between the Schools of Shamai and Hillel. (Ketubot 16b)
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We learned in the Mishna; How does one dance before the bride? Shamai says: The way sheis.
Because, according to their theories the main thing is, Glory to the actor. For when he praises the
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bride for being beautiful (and she isn't) he will lose stature in the eyes of other people for saying
something that was not 100% true. And the Torah commands us to distance oneself from
untruths.

Hillel says: The bride is beautiful and gracious. For although there is nothing glorious to the
actor to be had from untruthfully praising the bride, nevertheless, one doesn’t have to pay any
attention to it. Becauseit is Glory from the man.
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Because the whole man forces him to make that decision, as we explained there. (It is written
Proverbs 3, To find favor and agreement in the eyes of God - and only afterwards - in the eyes of
man. appendix) When someone buys an article in the marketplace should we praise it to him or
should we criticize it for him?
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Now, Er was most interested in, Glory from the Man. For this is a well known fact, there can be
no birth or creativity unless there is also some concealment and forgetfulness with it. Just as the
seed that is planted cannot germinate until it is swallowed by the soul and begins to rot, so,
likewise, the drop of Life Force which flows from the mind cannot come to fruition until it
condenses and materializes in the sperm of man. For in the moment the Da’ at - Knowing of the
man is disconnected and forgotten.

73 ,ANOWI 700 *7Y 27 K1AN K2 77237 93 23,3770 NRT 03 0IRT {1 12 NIRDN DY RV AW Y 73T
7Y 77997 7 X125 D1 KD MINAN TIPW 020 791 197,277 1BYA 195° OX PN 1PN XY Y17 PYIAIY
.OTRT NYT MW PODI YT 1772 °3 ,0°WIR Y12 DWANYY AVNIY

And if a person were to remain constantly in his Da’ at - Knowing before God he would not be
able to reach the concealment and forgetting from which birth and creation follow. And so it was
with Er, because he was always in the state of Glory from the man, meaning he was always
standing in total awareness of God, in crystal clarity, knowing what God wants of him every
moment, and he didn’'t want ever to interfere with this state of awareness. That’s the meaning of
the explanation that he didn’t want to destroy her beauty, Tifferet Isragl.
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Onan took the second path, for his actions came about because he saw that his father’ s Kavana -
Intention in arranging the Levirate marriage was only for him to ‘raise-seed’ i.e. preserve the
name of his dead brother. He didn’t like that at all, for this would do nothing to establish him. It
would only benefit his dead brother, not him, and he complained very strongly againgt it.
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And we find this characteristic, even with the greatest and most saintly Tzadikim, and Onan's
deeds are known as, Glory to the Actor. And thus it was that in the fixing of their souls required
their reincarnation in the twin brother Peretz and Zerach. Peretz is the soul of Er, because Peretz
is an expression of power and breakthrough. Because his was the characteristic of Glory from the
man, even if it meant that in people’s eyes there was no glory in it for him at all, he paid no
attention but did what he must.
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Zerach, on the other hand, is the soul of Onan, and his name (Zerach - Shining) suggests that he
is glorious in the eyes of other people. And it is concerning these two facts that the Talmud
(Makot 23B) interpreting the phrase Judah spoke when it became apparent that the Tamar his
daughter-in-law was pregnant with his child. He said: She is more righteous than me. (lit. she is
righteous from me) The Talmud says that a voice went out from heaven saying: From Me! These
things all happened from Me; My concealed decree. Meaning that although Er and Onan were
not worthy in God’s eyes, these two who were born of those same souls were indeed worthy. For
although history shows that Peretz’ s descendents did things contrary to the Halacha, as one finds
when reading the history of the House of King David, nevertheless, God bears witness that it is a
result if hisimperative (Psalms 119:126) To do things because It is a time to do for God, they
have overturned your Torah - (because it isatime to do for God.)
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And although it may appear, on the surface, that Er’s sin is worse than Onan's sin, nevertheless,
his soul was the greater soul, in the deepest depths than Onan’s soul, for it is from him that the
line of King David is born.
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For all the elements in the building of King David's line are all directed by God through similar
architecture. Even though at the time they seem to be like sins. For Judah thought she was a
prostitute, her face was covered, meaning that it was all a secret hidden by God, as is explained
in the Tamud. (Sotah 10b) From Me! These things al happened from Me; My concealed decree.
means that that it is a subdued secret, for it is hidden even from the prophets, how God builds the
Kingdom of the House of David.
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