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You stand today ... from your hewers of wood to your water-drawers.

It was about this that King Solomon said (Proverbs 30:19), “T'he way of the man with the maid.’
This 1s what the sages meant when they said in the Talmud (Rosh Hashanah 25b), ‘Jepthah in his
generation was like Samuel in his generation’. What this means 1s as follows: Jepthah completed in
his world everything that God wanted of him, just as Samuel did in his generation. This 1s what
King Solomon was wondering about, when he said (Proverbs 30:18), “Three are too wonderful for
me; and the fourth I know not. The way of an eagle in the air; the way of a serpent on a rock; the
way of a ship in the midst of the sea; and the way of a man with a maiden.” The way of the man
with a maid refers to the chosen among the Jews and how he has a way of fulfilling God’s desires.
Thus with the maid, meaning the smallest of the Jews.
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And this 1s the meaning of the phrase ‘you are standing’. You are connected to God. ‘Your heads’
refers to the highest level, ‘your water drawers’ refers to the lowest level and you are all bound to
God. ‘Hewers of wood’ refers to those who have very little fear of God. “Water-drawers’ refers to
those with very little love for God.
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You are standing today, etc...

Which is to say after we have taken upon ourselves the yoke of the threats and punishments in the
previous chapters, which are a way of sorting the faithful from the unfaithful, because someone
who 1s strong in faith accepts them without demurral. And someone without faith, who does not
truly believe in God, does not want to accept the warnings and the punishments. Because lies don’t
stand; the truth stands.
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Your heads, your tribes, your elders, your officers, every Jewish man, your children, your wives,
your strangers inside your camp, from the hewers of your wood, to the drawers of your water.

Here there are ten levels: five corresponding to five, and all of them are to be found n the Jewish
People. Your heads refers to those with wisdom, corresponding to your children. Because the
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Hebrew word TAPH, child, 1s derived from the word TIPAH meaning a drop, because they only
have a little sense in them. And so when something happens and the child makes a mistake, it
affects the head, because even the child has something of the mind or the knowledge of the head.
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Your tribes, refers to the spreading and growing, because within Jacob, all the Jewish souls were
enfolded, and they were one soul. But when they separated and divided and split into tribes, they
began to unfold and spread. More and more souls in the different generations. This corresponds
to your wives, because all growth comes from birth, and because when the son 1s enfolded and
included in the soul of the father, then there 1s no growth. It is only when he is born that he begins
to spread.
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Your elders refers to those who have acquired wisdom., corresponding to the strangers in your
mudst. Because it 1s only as new things are discovered in the Torah among the Jewish people, that
the souls of the converts come and join. Because just as the Torah grows and spreads and
develops, so the holiness of the Jewish people spreads and develops in the souls of the nations.
Who become enfolded among the Jewish people.
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Your officers, refers to those with fear of God. Who correspond to the hewers of wood, because
hewing refers to anger. And so God bears witness that in the anger of every Jew there 1s some fear

of God.
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Every Jewish man refers to Love, corresponding to the drawers of water. Because water is a
metaphor for lust, as has been said many times. And 1n all the loves and lusts of the Jews, there 1s
some love for God.
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To pass you into the Covenant...
Rashi explains this to mean ‘to have you pass’, not to pass you. What Rashi means 1s as follows: the

Covenant here referred to concerns our thoughts. As it 1s written (Deut. 29:25), “The secrets
belong to God’. The truth 1s that God doesn’t punish us for our thoughts. Nonetheless, although
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we are not punished for wicked thoughts, they don’t bring us close to God, when our thoughts
don’t cleave to God. So Rashi explains this that you pass into the Covenant; as though God gives
you choice, so that you with your free will without constraint or threat of punishment choose to
enter the Covenant which 1s to say that you in your thoughts, also worship God.
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The hidden things belong to God, and the revealed things to us and our children forever.

In the Talmud (Sanhedrin 44a), we learn ‘and if you ask why were the Jewish people punished for
the sin of Achan, etc... but for his wife and children who did know, etc...” Now at first glance, this
response 1s insufficient to answer the question. Just because his wife and children knew that he had
stolen of the spoils of Ay, why should all the Jewish people be punished? God should only have
punished those who knew.
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The answer may be as follows: When a person does a sin in private, and no one knows of it, then
the act doesn’t concern the Jewish people. It remains one of those secrets that belong to God our
Lord, and God 1s known as Rav Chessed - The master of Loving-Kindness. Which 1s translated as
‘who steers i the direction of Love’. And God has a way of displaying everything in a good light,
and mterpreting everything in a benign way, to make every act virtuous. But this characteristic
belongs to God alone.
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But 1if there 1s one other individual who knows or who saw the act that his friend did, then already
it concerns the entire Jewish people. Because the circumstances that brought about his seeing the
act must mean that he has something of this failing in himself. Or that it exists in another Jew. And
that 1s why he saw when his friend did it. Naturally, it 1s safe to assume that the observer seeing his
friend commit an evil, has i his mind and his heart some thought of repentance. So the act itself
concerns all the Jewish people, because all Jews are guarantors for one another.
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This is why, in the chapter concerning the blasphemer (Deut. 24:14), the Torah tells us, ‘and all
[those who heard him] shall put their hands upon the head of the blasphemer’. He required a
laying-on of hands, like a sacrifice. Because all the Jewish people required forgiveness since they
had all heard him, and were being atoned for with the death of this blasphemer.
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And when there will come upon you all these things, the blessing and the curse.

The reason the curse 1s mentioned here 1s that even in the curse there is some blessing to be found

hidden.
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And put it to rest inside you heart.
This means you should take to heart the fact that there 1s a blessing in the curse, too.
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And return to God your Lord and hearken to His voice.

Meaning, to the mner voice which can be found mside everything as we learn in the Zohar (Vol 1.

50b) And then...
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God will return your return and your mercy.

Meaning the sort of mercy that is wholehearted, God will give you in the words of Torah and you
will then learn Torah with desire and wholeheartedly.
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If your exiles will be dispersed in the corners of the heavens.
Meaning, those things you deemed beyond your ability ever to repair.
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From there will God your Lord gather you and from there will he take you.
Meaning that even there God will fix you.
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And God will circumcise your heart and the hearts of your children, to love God your Lord with
all your heart and all your soul.
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Meaning God will circumecise your desires, those aspects you felt were not good in the eyes of God,
God will take those desires and fix them, when you repent with a complete repentence. And then
you will love God and have longing and desire for words of the Torah.
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God will put all these curses upon your foes and enemies.

Meaning, the evilly lustful thing which can at present be found in you, God will put it on your foe
and enemy.
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And you will return and you will hearken to the voice of God your Lord, and you will do all the
Commandments and Statutes etc.

Meaning, the desires in you will be clarified by God, and all that desire will be available to you, to
do the correct thing with to do the correct thing with it, all the commandments and statutes etc.
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It 1s not in heaven so that you have to say, Who will go up mto heaven for us to bring it so we can
listen to it to hearken? Nor is it on the other side of the sea so that you have to say, Who will cross
to the other side of the sea for us and bring it us so that we can listen to it and hearken? For the
word 1s close to you, to your mouth and heart, to do it.

Now, we learn in the Holy Zohar, in many places, How rare, precious and expensive are these
words of 'Torah, which would appear to indicate that they are indeed as distant as on the other side
of the sea. Sometimes the Zohar says, How lofty are these words of 'Torah, which would appear to
mdicate they are indeed as unreachable as though in heaven.
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The meaning 1s this. We learn in the Midrash (Tana D’Be1 Eliyahu, Zuta, cap 12) A parable of a
flesh and blood king who built a wall through which people could approach and enter his great
castle/palace. He had only a small and narrow entrance built into the wall, so that anyone who did
not love the king would be discouraged and not make the effort to squeeze themself into the
palace. But those who love the king go to any effort because they know that immediately after the
effort and pain of in getting to the king they will be rewarded with intense pleasure.
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So here, as long as someone has not acquired the words of Torah the expression How rare,
precious and expensive are these words of Torah, applies. But once he realises the Torah, then it’s
obvious they are not in heaven and not over the sea. But rather as the verse says, Close to you and
in your mouth etc.
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This explains why Moses did not make this statement until this this Sidra - Portion. Because this
Sidra comes after the 50th Sidra. And once you reach past the 50th portion it is indeed Not in
heaven, but close to you. While it’s true that a person needs boundaries and fences so long as they
have not achieved a grasp of Torah, But once they have grasped itisn’t necessary anymore.
completely and truly it

,/12 2771 R°7 0°W2 XY IX 77 A31I% ARAWD »]77377 7970 INR R°AW DRI 77702 7 0°I277 1OR 779 R XY 7Y
T TR IPR NMIYYWwa PwRws YaR 07T PWwR RO TIVA 023701 01730 0IRA TIRW AR 1377

And not over the sea from you. Once a person has the Torah they don’t have to be so distanced
from all the desires and lusts of this world, because Sea 1s a metaphor for Desire.
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It ‘s only to begin with that it is impossible to arrive at the Words of the Torah other than with
tremendous abstinence and asceticism. But that’s not the point, it’s not the main thing or the
purpose. The chief purpose of Words of Torah is the doing. This is why the verse says, But the
word is close to you. in your mouth and heart, and the phrase that follows this remark, to do it, 1s
i fact the main point. As we read in the Tikunim, when Isaac says to Esau, (Genesis 27:4) Make
me tasty delicacies the way I like them, this refers to the Positive Commandments.
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This 1s the meaning of the Talmud (Taanit 10a) 7herefore 1s Babylon fertile, because it is swampy
and not dry. Meaning, it 1s better to be steeped a little in one’s lusts and desires and not to be too

completely dried up. And as we have explained n the teaching on Proverbs 19, see there.
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Moses went and he spoke all these words.

The phrase ‘and he went’ suggests tedium. Because Moses found it difficult to understand, how
can a person fix those character defects which are rooted in him from his birth, inherited from his
parents about whom it says (Psalm 51:7), “for in sin I was formed and in sin my mother grew hot
with me”. However, when Moses was given the chapter commanding the gathering of his Jewish
people every seven years, in which it 1s hinted that a person can fix even those shortcomings that
are rooted in him due to his father and mother, he was filled with joy.

For as 1t 1s written (Jeremiah 4:1), “If thou wilt return, O Israel, saith the LORD, return unto me.”
Because when a person God forbid, does a sin and compares himself to his neighbor he feels a
sense of shame 1n being less than. And even 1f his neighbor 1s not aware of the sin that he
committed, the person has no peace because he knows that relative to his neighbor he has done
evil, and that his neighbor 1s on a higher spiritual level than him. But that 1s not real penitence.
That 1s why the prophet Jeremiah says “When you repent, return unto Me”. That the shame a
person feels has to be shame before God, and the contrition has to contain the wish that he not do
anything God commanded him not to do.
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Because God gave the Jewish people 613 commandments, which are strategies to help the Jew get
rid of evil desires that are rooted in the heart. Because the Human 1s i this world which 1s called
“the place of Tuma”, defilement, as we learn in the Talmud (Kiddushin 40b), 7o what are the
saints compared? To a tree, planted in a holy place, leaning towards defilement. What does God
do? He cuts ol those branches, leaning towards the defilement. To what are the wicked
compared? To a tree planted in a defiled place, leaning towards the holy. What does God do? He
cuts back those branches.’
Therefore, God provides strategies for a person, how to free himself from those desires. For
mstance, the mitzvah of 7ztzt, 1s there to help a person find the fear of God. And the law of
1 fillin, 1s there to bolster a person’s confidence as has been explained, each m 1its place.
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However, to deal with the vices and character defects rooted deep 1n a person’s nature from birth,
which come from the genes of his father and mother, about which the prophet Isaiah (48:8) said,
‘and a sinner from the womb I have called you’, for this the chapter commanding the gathering of
the Jewish people every seven years was given. As we learn in the Talmud (Chagiga 3a), ‘why were
the children brought to this gathering? To give the reward to those who bring them.” This 1s a
metaphor, and here 1s the meaning: With the longing displayed by his father and mother, that the
words of the Torah enter the ears of their child even though the child has no knowledge, like the
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mother of R. Yehoshua bar Chananya as we learned in the Palestinian Talmud (Yebamoth 1:6)
that the mother of Reb Yehoshua used to bring his cradle to the synagogue so that his ears would
connect to the words of Torah. Thereby, even those shortcomings and character defects rooted n
a person from his mother’s womb, are fixed.
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This desire 1s called Shimush - Usage of Torah, which 1s greater than the study of the Torah.
Because this desire can fix the past. And that 1s the meaning of the Talmud phrase above (Chagiga
3a), that even his father and mother are fixed through his desire. That is why in the Mishna (Avot
2:8), R. Yehoshua bar Chananya is praised with the phrase “lucky are those who gave birth to
him”. Because he succeeded in fixing the past, which refers to the lust of his father and mother,
while they were having intercourse. Therefore when he came nto the world, he was pure on the
basis of his mother’s purity. And when Moses saw this, he was filled with joy.
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I can no longer go out nor come in.

It was because on this day, Moses finally became whole and completed, in a truly total fullness.
And God sealed His name on him. Now, so long as a person 1s not complete, he can still acquire
and reach new heights. On the other hand, he 1s also capable of losing what he has already
acquired. But once a person 1s finished, then he can no longer lose what he has already acquired.
On the other hand, he can no longer reach any higher. This 1s what Moses meant when he said 1
can no longer go out or come n. Going out refers to the fact that God had sealed his actions with
His name, so that they could not be lost. And coming in, refers to the fact that he was no longer
capable of achieving anything.

02wW1 XYW 17 93 7371, 1YY 1MW 0NN W TNPRRT NYWA 17Y1n 02w AT 013 7 1177 .K2DY DREY TI9 IR R’Y
M 7ARY T YO XY DYWIW IR YAR QPR PWAW 731 TAR? 171 573 931 IR ,MIYYNY ¥2an1 pwnk 7w 931 0IXA
WY 0YWI RIAW 11777 NRXY , X291 NREY TIV Y9IX RY 7179790 99KRW 711,907 2wa? 7w 9O XY 573 ,07pn Pwiw

373 TV PWAY Yo7 XHW 1177 X271, 1wAw 7m TaR? 9317 RYW Pwyn HY mw onn

sk sk sk sk sk skosk sk sk sk sk sk sk skosk skoskosk ok

At the end of seven years, 1n the season of the .Sh7nita - Fallow Year, in the festival of Sukkoth.

We learn in the Talmud (Rosh Hashanah 12b), Why does the Torah use the phrase ‘the year of
Sh’mita’, when the festival of Sukkoth comes around, it’s already the eighth year? But to teach us
that all produce which has not grown one third in the seventh year, must be treated as thought it
were the seven year in the eighth year.’

We learn in the verse (Psalms 115:16), “The heavens are God’s heavens, and the Earth 1s given to
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the sons of Man’. But this 1s only as it appears on the outside, for as King David himself said
(Psalm 135:6), ‘Everything God wants, He does in heaven and on earth,” because David knew only
too well the ways of Man. For, although a person appears to have free will, 1t’s just a husk like the
shell of garlic. This 1s why we say 1n the song of the first day, “T'o God belongs the Earth and
everything in 1t’, because this 1s the lesson we learn from Shabbes, that we humans have no power
but in the 39 categories of creative work and through which a person can do everything he wants
and which are therefore all forbidden on Shabbes. Thus when the weekdays begin, and work 1s
permitted, a person might (God forbid) tell himself ‘My strength and my skilled hands have done
all this’. That 1s why the sages established Psalm 135 as the Song of the Day, because it says ‘to
God belongs the Earth and everything in it.’
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Similarly, in the S/ mita - Fallow Year, which parallels the Shabbes, the Torah commanded that
we should know that the Earth and everything in it belongs to God. And so when the eighth year
comes and the Torah permits plowing and planting, lest you forget, God forbid, and tell yourself
‘my power and the skill of my hands does this,” the Torah therefore commands that some of the
Sh’mita be carried nto the eighth year with regard to the produce which has not grown one third,
in order that we be reminded that it is to God to Whom the Earth and all that it contains, belongs.
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